In the present study, the homily Ὁμιλία πρὸς μοναζούσας· εἰς τὸ ῥητὸν τοῦ θείου Παύλου, τό, εὐσχημόνως , is edited for the first time. In the edited homily patriarch Kallistos addresses to the nuns of a particular monastery (probably in Constantinople). The content of the homily makes it clear that the patriarch had received specific accusations, according to which these nuns had given up the basic principles of monastic life and had been seized with passions totally opposite to the monastic oaths they had taken.
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Keywords: Kallistos I, patriarch, monasticism, monastic institution, nuns, debauchery, homiletics An eminent person of the 14 th century is the patriarch of Constantinople Kallistos I, who rose to the chair of patriarch twice, during the period of 1350-1353 and 1355-1363. Kallistos is mainly known for his involvement in the hesychast controversy, which shook the byzantine empire in the middle of the 14 th century 1 . He also took important action on a political and spiritual level 2 at a time when external threats and Κάλλιστος Α΄, Congourdeau, Deux patriarches palamites, [37] [38] [39] [40] [41] [42] [43] [44] [45] [46] [47] [48] [49] [50] [51] [52] [53] Rigo,  internal conflicts had seriously caused social disorder, divided the ecclesiastical circles and undermined the standing of the empire itself.
The rhetorical work of Kallistos falls within the thematic area of byzantine homeletics 3 . It was produced to defend the orthodox dogma against the concerted efforts of the representatives of the pope within the byzantine empire to distort it and also, in order to restore the ecclesiastical peace in Byzantium which was disturbed because of the hesychast controversy. At the same time, since Kallistos never neglected his pastoral and patriarchal duties, he paid particular attention to the spiritual guidance, the support, the order and the mental exaltation of the clergy and the monks. For this reason, he composed a number of pastoral and ascetical homilies, some of which were undoubtedly related to specific incidents 4 . . This codex is a copy of the Hilandar codex, which was transcribed with the utmost care by the monk of the Great Lavra Paul the calligraphist in 1895. The information about the name of the scribe and the date of the copy comes from the codicological note of the manuscript. Sp. Lambros was the first to conclude that the prototype for the copy was the Hilandar codex and in terms of the homilies of patriarch Kallistos, he stated that Paul copied the Hilandar codex with great consideration 7 . It is of special importance the fact that although Paul unconsciously makes some transcript errors -which is inevitable in such an endeavour-he does correct errors of the Hilandar codex at specific points. That is obviously due to his interest in the texts and his literary background, as there is no indication that he may have done a collation of the text of the Hilandar codex with the text of another codex, which I capitoli , [779] [780] [781] [782] [783] [784] idem, Callisto I patriarcha, also delivered the text but never came down to us. Therefore, the codex 1074 of the Panteleemon Monastery, which is also in excellent condition, holds little interest for the handwritten tradition of the text.
In the following edited homily patriarch Kallistos addresses to the nuns of a particular monastery (probably in Constantinople   8 ) and not to nuns in general. The content of the homily makes it clear that the patriarch had received specific accusations, according to which these nuns had given up the basic principles of monastic life and had been seized with passions totally opposite to the monastic oaths they had taken. It is therefore a homily of an occasional character. Although it is not explicitly stated in the text, we can not assume that this kind of behaviour had been demonstrated by all the nuns of the particular monastery. In any case, though, it is certain that the homily was delivered to all the nuns of the monastery in order for the patriarch to make those, who had deviated from the life of devotion, realize their error and go back to it and also in order to raise the devout spirit of the rest, so that this improper situation no longer exists. Besides, it is obvious that during that time the empire was suffering in many aspects (external attacks, internal political rivalries and conflicts, the hesychast controversy etc.). Concequently, any attempt to widely communicate the above mentioned situation would bring about even more disorder in Church and shock the flock, who were striving to find psychological support and strength within the Church.
In relation to the time of writing and delivery of the edited homily it is impossible to detect even the least time indication from the text itself. Gones' assumption that the reference to God's imminent wrath is related to the suffering the byzantine empire experienced at that time, neither seems to be a solid argument, nor does it help to date the homily 9 . The reference to God's imminent wrath, which is very common in the everyday life of the Church, obviously refers to the dangers that threaten every Christian, when he deviates from the path of devotion and violates the commands of God.
If we want to evaluate the rhetorical performance and the stylistic choices of Kallistos in the edited homily, we should do so, taking into consideration the fact that his purpose was neither to impress his audience nor to demonstrate his rhetorical talent. Kallistos' sole purpose was to make it clear to his audience that a secularist's approach towards physical appearance and their surrender to the desires of the flesh is a blatant violation of their monastic vows and will inevitably lead them to destruction. For this reason and obviously because the average intellectual and educational level of the nuns, who constituted his audience in this case, must not have been very high ЗРВИ LII (2015) 343-357 Regarding the sources Kallistos uses in the edited homily, the study of the apparatus fontium makes it clear that he exclusively uses passages from the Scriptures and the literary works of the Fathers of the Church. Kallistos was an ardent supporter of the viewpoint that wisdom that is founded on the Scriptures and the literary works of the Fathers of the Church, undoubtedly outweighs secular knowledge and is the one and only that can lead man to the realization of truth and eventually his salvation 11 . On the other hand, his audience consisted of nuns, who, by definition, looked for answers and solutions to their questions and problems exclusively in the Scriptures and the inspired by God literary works of the Fathers of the Church.
Patriarch Kallistos refers to the words of the Apostle Paul from the very beginning of his homily 12 and he strongly supports that propriety must characterize the total behaviour of every bride of Christ
13
. Besides, propriety characterized the Apostle Paul's life itself although he faced countless adversities while preaching the word of God. Moreover, thanks to his proper (in the Christian sense) behavior, the Apostle Paul beautified his soul and eventually achieved a perfect union with Christ. This union should be the goal of every nun as she is a bride of Christ and voluntarily took vows to uphold the virtue of chastity and purity. Every nun, by taking on a monastic life voluntarily, dismisses the weights of secular life and rejects the desires of the flesh, which by definition contravene the vows she takes to Christ. Kallistos pleads and urges the nuns who are before him to lead a proper monastic life and not to stain their soul falling into carnal lusts which show an inclination towards secular life and debauchery. The propriety in terms of appearance and behaviour is a prior stage in order for a nun to achieve spiritual propriety and unite herself with Christ. Moreover, this kind of propriety functions as a protective wall against any desire of the flesh and, at the same time, illustrates and promotes the spiritual perfection of hers.
Thus, nuns must completely refrain from any action that tends to beautify their physical appearance 14 , as in a different case they violate the vows of absolute devotion to Christ, leading their relation with him to a complete breakdown with any resulting risk regarding their final judgment. In order to strengthen his point of view Kallistos compares this behavior of a nun with the act of adultery on behalf of a secular woman 15 11 This viewpoint of his was one of the reasons why Kallistos was accused and mocked by his rivals for being uneducated.
12 Κάλλιστος A΄, Ὁμιλία πρὸς μοναζούσας, 1. Prudence and chastity are the essential adornments for every nun. Acts of obscenity (those that aim to cause carnal pleasure) are inherent in the darkness of night, since in darkness demonic spirits take action and lead nuns to carnal temptations. At this point Kallistos refers discreetly to the information he has in relation to the shameful acts of some of the nuns who constitute his audience: some nuns succumb to acts of debauchery, which, even when performed without the participation of a partner, pollute both their soul and body
17
. These acts are due to the activity of demons and the only way for the nuns to redeem themselves is through confession and honest repentance. Debauchery afflict and obscure the soul of man because of folly, indulgence, mental indolence and slackness that lead to a breach of the commands of Christ. So, the nuns who succumb to acts of debauchery serve the will of the devil and through their behavior prove to be mad, irreverent and detestable. Nuns ought to use their hands neither to perform impure carnal acts nor surrender their body to debauchery, making God angry, but only to raise them unstained during their prayer. The purification of body leads to the purification of soul, just like the sanctification of soul is spread to the body. Anyone, though, who destroys his soul and pollutes his body with acts of debauchery, not only brings about his own destruction, but also causes the people around him to act in a devastating way as well. For all these reasons it is imperative that the nuns realize the serious carnal and moral sins into which they fell, and, deeply devastated repent for those. Furthermore, they must abide by the rule of chastity and stand out for their prudence, so as to sanctify their body and soul and gain eternal life.
(f. 324)
Ὁμιλία πρὸς μοναζούσας· εἰς τὸ ῥητὸν τοῦ θείου Παύλου, τό, εὐσχημόνως περιπατεῖτε 1. Εἰκός ἐστι τῇ ὡς ἀληθῶς νύμφῃ Χριστοῦ εὐσχημόνως περιπατεῖν κατὰ τὸν μέγαν ἀπόστολον, ὦ μητέρες καὶ θυγατέρες καὶ νύμφαι Χριστοῦ. Πάντα γὰρ ὡς ἀληθῶς οἶμαι, ὅσα τὸν κατὰ Θεὸν ἄνθρωπον χαρακτηρίζουσιν, ἅμα σαφῶς περιέχει τὸ ἀποστολικὸν λόγιον διὰ ταυτησὶ τῆς μικρᾶς συλλαβῆς, ἐπεὶ καὶ αὐτὸς ὡς ἐν ἡμέρᾳ 5 εὐσχημόνως περιεπάτει. Οὐδαμῶς γὰρ ἐκώλυσε τοῦτον ὁ διωγμὸς εἰς τοῦτο, ἢ ὁ ἐπίπονος ἐκεῖνος δρόμος καὶ τὸ εὐαγγελικὸν κήρυγμα. Ἀλλὰ καὶ διωκόμενος καὶ ὑβριζόμενος καὶ τὰ μυρία πάσχων δεινά, καὶ δίψῃ καὶ πείνῃ καὶ ταῖς λοιπαῖς ἀνάγκαις τῆς φύσεως δεινῶς προσταλαιπωρούμενος, εὐσχημόνως ὅμως περιεπάτει. Καὶ τοίνυν, οὐ μόνον νυμφοστόλος τῆς Ἐκκλησίας Χριστοῦ γέγονεν, ἀλλὰ καὶ τὴν ἰδίαν ψυχὴν διὰ τὸ ταύτης εὔσχημον καὶ v )ραίαν φημὶ οὖσαν, ὡς περιστερὰν κατὰ τὴν θείαν γραφήν, ὡς ἀδελφιδοῦν κατὰ τὸν σοφὸν Ἐκκλησιαστήν. Οὗτος γὰρ εἰ καὶ πορνῶν γυναικῶν γέγονεν ὕστερον ἐραστής, ἀλλ' οὖν πρότερον τὴν ἀληθινὴν σοφίαν ἐφίλει τε καὶ ἠσπάζετο. Ταύτην μετὰ συντόνου σπουδῆς καὶ πόθου ἐκζητῶν, τρανώτερον ἔλεγε, ποῦ κοιτάζεις ἐν μεσημβρίᾳ· καὶ πάλιν· ὅτι τὸ μῆλον τοῦ προσώπου σου, ὡς ῥοιᾶς 15 φύλλον, καὶ ἡ ὀσμὴ τῶν ἱματίων σου, ὡς ἀρώματα μυρεψικὰ καὶ μύρον εὐῶδες. Τίς γάρ ἐστιν ὁ ἀδελφιδοῦς; Πάντως οἶμαι ο Χριστός, ὅστις φίλους ἡμᾶς προσωνόμασεν, ὑμεῖς λέγων φίλοι μου ἐστέ.
2. Νύμφαι δὲ πάντως ὑμεῖς, αἱ προσαρμοσθεῖσαι Χριστῷ διὰ τῆς ἁγνείας καὶ καθαρότητος, αἱ ἀποθέμεναι τὰ τοῦ κόσμου φορτία καὶ βάρη, καὶ τὸν ἐλαφρὸν 20 ἐπωμισάμεναι τοῦ Κυρίου ζυγόν, αἱ ἀποβαλόμεναι τὸ σαρκικὸν φρόνημα, καὶ τὰς ἐπιθυμίας αὐτῆς, αἱ ὅλῃ προθέσει μόνῳ αὐτῷ ἐξακολουθήσασαι ὡς νύμφαι Χριστοῦ, τοῦ κατὰ τὰς συνταγὰς καὶ ἐπαγγελίας ὑμῶν. Εὐσχημόνως τοίνυν περιπατεῖν, μὴ ἀμελῶμεν, παρακαλῶ. Μηδὲ κώμοις καὶ μέθαις καὶ κοίταις καὶ ἀσελγείαις, τὸ καθαρὸν τῆς ψυχῆς ἀμαυρώσωμεν. Τὸ γὰρ εὐσχημόνως περιπατεῖν, ὦ μητέρες καὶ θυγατέρες, περίβολος ἐστὶ 25 τῆς τοῦ Χριστοῦ νύμφης καὶ||(f. 325) φυλακτήριον ἄσειστον. Καὶ εἰκότως, εἰ μὴ γὰρ πρότερον τὸ εὔσχημον κτήσησθε κατὰ τὴν ἔξω περιβολήν, φημὶ δὴ τὴν τοῦ σώματος κίνησιν, τῇ τῶν ὀφθαλμῶν συντόνῳ περιστροφῇ, <καὶ μὴ> πρὸς τὴν νύμφην ψυχὴν ἀποβλέψητε, μύσασαι τὰς ἔξω αἰσθήσεις, ἀδύνατον προσαρμοσθῆναι Χριστῷ, καὶ νύμφαι τούτου κληθῆναι ποτέ. 30 3. Ὡς γὰρ ἡ θάλασσα τὴν ψάμμον ὅριον κέκτηται, καὶ οὐ δύναται ὑπερβῆναι αὐτήν, εἰ καὶ ὑπερνεφὴς γένηται τῇ τῶν κυμάτων βίᾳ, καὶ τῇ τῶν ἀνέμων συστροφῇ μετεωρώτερον κυρτουμένη, ἀλλ' εὐθὺς συντρίβονται ὁμοῦ τῷ πλησιάσαι τῇ ψάμμῳ τὰ κύματα αὐτῆς, καὶ εἰς τοὐπίσω χωρεῖ αὕτη τὸ ἑαυτῆς ἐπιγινώσκουσα ὅριον, οὕτω δ' ἂν εὕροις καὶ τὸν περίβολον τοῦτον, τὸ εὔσχημον δηλαδὴ τῆς νύμφης Χριστοῦ. 35 Πάντα γὰρ ἅμα τῷ προσεγγίσαι τούτῳ, συντρίβονται καὶ ἀφανίζονται τὰ κινήματα τῆς σαρκός, καὶ τῶν ἐναερίων δαιμόνων ἡ ἀγριότης διὰ ταῦτα ἐξημεροῦται. Ἡ γὰρ ἔξω περιβολὴ τῶν σχημάτων, τὴν ἔνδον ὑποδεικνύει, καὶ ἡ τῆς ψυχῆς κάθαρσις τὴν αἴσθησιν ταύτης χαρακτηρίζει, καθάπερ καὶ αἱ λεπίδες τῆς ῥοιᾶς τὴν γλυκύτητα τὴν ὑποκαθημένην τῷ γλεύκει διὰ τῆς γεύσεως. 40 4. Τὸ γὰρ εὐσχη|| (f. 325 v )μόνως περιπατεῖν μὴ μικρὸν εἶναι ὅλως λογίσησθε, ἐπεὶ χωρὶς τούτου ἀδύνατον κατορθῶσαι τὶ τὴν παρθένον, συντεῖνον πρὸς ἀρετήν. Σχῆμα γὰρ καὶ ἦθος κοσμεῖ, καὶ σωφροσύνην διδάσκει· ἐγκράτειαν δὲ καὶ νηστείαν ἀσπάζεται· σεμνοὺς ὀφθαλμοὺς καὶ κάτω νεύοντας ἔχειν καλῶς ἐπιτρέπει, πρόσωπον δὲ στυγνὸν καὶ λόγον μέτριον· αὕτη ἀποβλέψασα συνεχῶς πρὸς τὸν νυμφίον, 45 καὶ αὐτὸ σχεδὸν τὸ πάχος τοῦ σώματος ὁρᾶν ἀποσείεται, ἵνα μὴ ῥῆμα πονηρὸν ποτὲ ἀναβῇ, ἐν τῇ ἑαυτῆς ψυχῇ καὶ καρδίᾳ, καὶ θάνατος διὰ τῶν θυρίδων, φοβουμένης καὶ τρεμούσης τὸ εὐαγγελικὸν λόγιον τό, ὁ ἐμβλέψας πρὸς τὸ ἐπιθυμῆσαι, ἤδη ἐμοίχευσεν ἐν τῇ καρδίᾳ αὐτοῦ.
5. Τί δ' ἂν ὑμῖν, ὦ παρθένοι, δοκεῖ, ὅταν ἑαυτὰς καλλωπίζητε ἀσέμνως, 50 καὶ οὐ διὰ Χριστόν, ἢ κατὰ τὸ ἐπάγγελμα τοῦ ἡμετέρου σχήματος; Μὴ γὰρ τὴν ἔξω περιβολὴν καὶ τὸ τῆς ὥρας χάριεν ὁρᾷ ὁ νυμφίος ὑμῶν Χριστὸς ἢ ἀσπάζεται; Μὴ εἰς τὸ ἐρυθρὸν καὶ φοινικῶδες ἀποβλέπει πρόσωπον, καθάπερ ὑμεῖς αἱ τοῖς προσύλοις ἐνισχημέναι, ἢ τοὺς αἰσθητοὺς χαρακτῆρας, καὶ διὰ τοῦτο τὰ πρόσωπα ὑμῶν ἀφανίζετε τῷ ξένῳ καλλωπισμῷ ψευδόμεναι τοῦ φυσικοῦ κάλλους, ὥστε τὸ σύνολον μὴ 55 γνωρίζεσθαι||(f. 326) παρὰ τοῦ νυμφίου, ᾧ καλῶς πρότερον συνηρμόσθητε; 6. Εἰ γὰρ μοιχευθεῖσα γυνὴ ἀτιμάζεται καὶ τοῦ οἴκου ἐκβάλλεται τοῦ ἀνδρός, ὡς τὴν κοίτην τούτου καταμιάνασα, τί σοι δοκεῖ περὶ τῆς ποτὲ νυμφευθείσης Χριστῷ, καὶ προῖκα δούσης τὴν παρθενίαν αὐτῷ, καὶ τὸν σώφρονα βίον μὴ φυλαξάσης, ἀλλ' ἀναίδην μᾶλλον ἐξυβριζούσης τὴν φύσιν αὐτήν, κἀντεῦθεν ἀποβαλλομένης αὐτῷ, 60 εἰς ὃν τὰς συνθήκας καὶ ὁμολογίας ἀνέθετο ὑπὸ μάρτυσι ταῖς οὐρανίαις δυνάμεσι; Βαβαὶ τοῦ πάθους! Βαβαὶ τῆς αἰσχίστης ἐπιθυμίας, ὅτι τὰ πρόσωπα ὑμῶν, ὡς εἴρηται, ἀφανίζετε, ὥστε μὴ γνωρίζεσθαι ὑπὸ τῆς θείας δυνάμεως. Καὶ εἰ παρὰ τοῦ ἀνδρὸς ἐκβάλλεται ἡ τοιαύτη γυνὴ τῆς οἰκίας, κατὰ τοὺς θείους καὶ κειμένους νόμους, ὡς ἐξυβρίσασα εἰς τὴν κοίτην αὐτοῦ, ἀλλὰ καὶ πάσης περιουσίας ἀποστερεῖται ὡς μοιχαλίς, 65 ποίαν ἕξει ἀπολογίαν, εἰπέ μοι, ἡ ψευσαμένη εἰς αὐτὸ τὸ ἅγιον πνεῦμα, συνταττομένη 
10.
Καὶ τοίνυν, ᾧ ἐδόθη πολύ, καὶ πολὺ ζητηθήσεται. Εἰκότως τοίνυν ὑμῖν προσαρμόζει τό, ὡς ἐν ἡμέρᾳ εὐσχημόνως περιπατεῖν, διὰ τὸν τῆς σωφροσύνης καὶ παρθενίας ζυγόν. Τὰ γὰρ τοῦ σκότους καὶ τῆς νυκτὸς ἄσεμνα, ῥᾳδίως ἀμαυροῦνται τῇ 105 τοῦ φωτὸς παρουσίᾳ. Τὸ γὰρ ὡς ἐν ἡμέρᾳ εἰπεῖν, καὶ νυκτὶ οἶμαι ὑπέδειξε, διὰ παντὸς βουλόμενος, εὐσχήμονα εἶναι τὴν νύμφην Χριστοῦ. Διαστέλλων γὰρ τὰς τῆς νυκτὸς αἰσχρὰς ἐργασίας, τὴν ἡμέραν προσέθηκεν, ἀποβλέπων πρὸς τὸν τῆς νυκτὸς καὶ ἡμέρας ἐξεταστὴν ἀκριβέστατον.
11. Ἔνθέντοι, μὴ ἀμελῶμεν τῆς ἡμῶν σωτηρίας. Αἰσχρὸν γὰρ ἡγοῦμαι 110 πάνυ καὶ βέβηλον, τὸ λέγειν καὶ γράφειν αὐτὰ τὰ τοῦ σκότους ἔργα, ἅπερ ὁ πονηρὸς δαίμων ταῖς μοναζούσαις ἐνέσπειρεν, εἰς βάραθρον ἀπωλείας βουλόμενος ῥᾳδίως ἐξακοντίζειν αὐτάς. Ποῖα φημί; Τὰ τῆς νυκτὸς καὶ ἡμέρας, ἅτινα καὶ χωρὶς συναφείας||(f. 328) ἑτέρου σώματος τὴν φθορὰν καὶ τὸν μολυσμὸν ἐπάγουσι κακῶς, τῇ ψυχῇ δηλαδὴ καὶ τῷ σώματι. Ὁ γὰρ μολυσμός, ὁ διὰ τῆς προσβολῆς τῶν δαιμόνων γενόμενος, συγγνώμης 115 ἐστὶν ἄξιος διὰ τῆς ἐξομολογήσεως καθαιρόμενος, μὴ δυναμένης ἀντιπαλαίειν τῆς φύσεως, πρὸς τὸν ἀντιστρατευόμενον νόμον κατὰ τὸν ἔσω ἄνθρωπον, καθά φησι Παῦλος ὁ θεῖος, καὶ μάλιστα τοῖς δεδουλωμένοις τῇ ῥαθυμίᾳ καὶ ὀκνηρίᾳ διὰ τῆς ἀργίας τῶν ἐντολῶν τοῦ Χριστοῦ. Ἡ γὰρ βλακεία καὶ ἡ τρυφὴ διεγείρουσι τὰ πάθη δίκην κονιορτοῦ, καὶ θολοῦσι τὸ ἡγεμονικὸν τῆς ψυχῆς· τὸ δὲ δὴ καὶ τὰς χεῖρας μολύνειν αἰσχρῶς καὶ 120 ἀσέμνως καὶ μέλη παριστᾶν ἀνομίας τῷ διαβόλῳ, πόσης ἂν εἴη μανίας, μᾶλλον δὲ ἀσεβείας καὶ βδελυρίας;
12. Ἆρ' οὐκ ἠκούσατε διαρρήδην βοῶντος καὶ λέγοντος τοῦ θεσπεσίου Παύλου, τὸ καθ' ὥραν ἐπαίρειν πρὸς Θεὸν χεῖρας ὁσίας χωρὶς ὀργῆς καὶ διαλογισμῶν πονηρῶν; Τί οὖν μολύνομεν ταύτας καὶ Θεὸν παροργίζομεν; Ὁ γὰρ ἁγιασμὸς τῆς ψυχῆς 125 εἰς τὸ σῶμα εἴωθε διαβαίνειν, καθάπερ καὶ ἡ τοῦ σώματος κάθαρσις φωτισμός ἐστι τῆς ψυχῆς. Ὁπόταν δὲ ταύτην τὴν ψυχικὴν λώβην καὶ τὸν μολυσμὸν τῆς σαρκὸς οὐ μόνον ἀδεῶς κατεργά||(f. 328 v )ζηταί τις καὶ ἑαυτῷ ἐπισωρεύῃ τὸ πῦρ τῆς γεέννης, ἀλλὰ καὶ ἑτέροις διδάσκαλος ἀνομίας πικρὸς γίνηται, καθά φησι κακῶν διδασκάλων κακὰ τὰ μαθήματα, καὶ πονηρῶν σπερμάτων πονηρὰ τὰ γεώργια, ποίαν ἀπολογίαν δοίημεν τῷ 130 νυμφίῳ Χριστῷ; Ἆρ' ἐκφύγωμεν τὴν ἀπειλὴν τοῦ ἀποστολικοῦ λογίου τό, ψυχὴ ἡ ἁμαρτάνουσα αὕτη καὶ ἀποθανεῖται; Οὔμενουν! Καθάπερ γὰρ ὑπὲρ τῶν οἰκείων ἁμαρτημάτων, οὕτω καὶ ὑπὲρ αὐτῶν λόγον ὑφέξομεν τῷ κριτῇ, ἐπειδὴ τὰ τῶν ἀνθρώπων ἁμαρτήματα πρόδηλα εἰσί, τισὶ δὲ καὶ ἐπακολουθοῦσιν.
13. Ἔνθέντοι, μὴ ἀμελῶμεν τῆς ἡμῶν σωτηρίας. Πάρεστι γὰρ ὁ νυμφίος 135 βλέπων ἡμᾶς νυκτὸς καὶ ἡμέρας, καὶ εἰς αὐτὰ τὰ βαθέα καὶ ἀποκεκρυμμένα τῆς καρδίας.
Ὁ γὰρ τῆς παρθενίας καὶ τῆς σωφροσύνης ζυγὸς τὴν κάθαρσιν τῆς ψυχῆς ἐπιφέρει καὶ τὸν ἁγιασμόν. Χωρὶς γὰρ τούτων τῶν ἀγαθῶν ἔργων οὐδεὶς τὸν Κύριον ὄψεται. Εἰ καὶ ὁ κολοφὼν τῶν κακῶν ἐπεισφρήσει καὶ μυκτηρισμὸν καὶ χλεύην ἡμῖν ποιήσει τοῖς ἀπίστοις καὶ ἀσεβέσι, τί ἂν ποιήσωμεν οἱ ταλαίπωροι, οἱ τὰς ἐντολὰς τοῦ Θεοῦ καταπατήσαντες; 140 Κλαύσωμεν τοίνυν ὁμοῦ πάντες· στενάξωμεν ἐκ βάθους ψυχῆς· τύ||(f. 329) ψωμεν τὰ στήθη ἡμῶν· τὰς παρειὰς καταξάνωμεν· τίλωμεν ἀφειδῶς τοὺς βοστρύχους· ἀπὸ καρδίας βοήσωμεν πρὸς αὐτὸν τὸν μόνον σώζειν δυνάμενον, ἵνα ῥύσηται ἡμᾶς ἐκ τῆς ἐπικειμένης ταύτης ὀργῆς, λιμοῦ, λοιμοῦ, σεισμοῦ, καταποντισμοῦ, πυρός, μαχαίρας, ἐπιδρομῆς ἀλλοφύλων, καὶ ἐμφυλίου πολέμου, καὶ οὐ μόνον ἀπὸ τῶν ὁρωμένων, ἀλλὰ καὶ αὐτῶν 145 τῶν ἀοράτων δαιμόνων, ὅπως καὶ τῆς μακαρίας ζωῆς ἐπιτύχωμεν, χάριτι καὶ φιλανθρωπίᾳ τοῦ Κυρίου ἡμῶν Ἰησοῦ Χριστοῦ, ᾧ ἡ δόξα εἰς τοὺς αἰῶνας τῶν αἰώνων. Ἀμήν.
Apparatus criticus
Titulus. περιπατεῖτε P, περιπατεῖν Η 7. δίψῃ P, δίψει H 18. Nύμφαι H, Nύμφη P || προσαρμοσθεῖσαι p. cor. H, προσαρμοσθεῖσαι P 20. ἀποβαλόμεναι H, ἀποβαλλόμεναι P 23. κώμαις H, P; κώμοις correxi cf. Rom., 13.13.2 27. καὶ μὴ ante πρὸς addidi 40. περιπατεῖν Η, περιπατεῖτεν P 45. ὁρᾶν H, ὁρᾷν P 51. πε-ριβολὴν P, περιβολλὴν p. cor. H || ὑμῶν P, ἡμῶν H || ἀσπάζεται P, ἀσπάζηται H 52. προσύλοις P, προσύλλοις H 55. γνωρίζεσθαι P, γνωρίζεσθε H 72. δ' ὕστερον H, δὲ ὕστερον P 76. πορεύεσθε P, πορεύεσθαι H 78. ἡμῶν H, P; ὑμῶν correxi cf. Jer., 13.16.1 79. πρὸ τοῦ προσκόψαι H, P; πρὸς τοῦ προσκόψαι correxi cf. Jer., 13.16.2 81. ἐλέγξει Η, ἐλέξει a cor. P || ἴδε H, P; ἰδέ correxi cf. Jer., 2.19.2 85. κομίσηται Η, κομίσεται a cor. P 87. ἡμῶν P, ὑμῶν H || ἡμῶν P, ὑμῶν H 88. ἡμῶν P, ὑμῶν H 89. ἔργα Κυρίου H, ἔργα τοῦ Κυρίου P 92. ἡμῶν P, ὑμῶν H || ἐτρέμομεν P, ἐτρέμω-μεν H || ἐσπεύδομεν P, ἐσπεύδωμεν Η 93. σωζόμεθα H, P; ἐσωζόμεθα correxi cf. Једна од знаменитих личности XIV века је и цариградски патријарх Ка-лист I, који се два пута пео на патријаршијску столицу, у периоду 1350-1353. и 1355-1363. Калистово реторско дело припада тематском оквиру византијске хомилетике. Настало је ради одбране православне догме против усредсређених напада представника папе унутар Византијског царства да је извргну, али та-кође и ради обнављања црквеног мира у Византији, који је био нарушен због исихастичке контроверзе. У исто време, пошто Калист никада није занемарио своје пастирске и патријаршијске дужности, посветио је посебну пажњу духов-ном вођству, одржавању, реду и душевном уздизању клира и монаха. Због тога је саставио низ пастирских и аскетских беседа, од којих су неке биле несум-њиво повезане са појединачним случајевима. Беседа коју овде објављујемо под насловом Ὁμιλία πρὸς μοναζούσας· εἰς τὸ ῥητὸν τοῦ θείου Παύλου, τό, εὐσχημόνως περιπατεῖτε припада категорији ових пригодних беседа. Она се налази у два рукописна зборника са Свете Горе (рукпис бр. ). У тој беседи патријарх Калист се обраћа монахињама једног мана-стира (највероватније у Вариграду). Из садржаја беседе је јасно да је патријарх примио одређене оптужбе, према којима су неке од тих монахиња одбациле основна начела монашког живота и предале се страстима сасвим супротним монашким заветима које су преузеле. То је, према томе, беседа пригодног ка-рактера. Беседа је упућена свим монахињама у манастиру, како би патријарх натерао оне које су напустиле живот посвећености да схвате своју грешку и врате се таквом животу, али и да би подигао дух посвећености код осталих, да се тако недоличне појаве не би више догађале. Осим тога, очигледно је да је у то време Царство патило у многим аспектима (спољашњи напади, унутрашња политичка супарништва и сукоби, исихастичка контроверза итд.). Самим тим, сваки покушај да се такве прилике размотре на широј основи само би донео још више неслоге Цркви и потресао паству, која се трудила да нађе психолошку подршку и снагу унутар Цркве.
